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Editorial 



1. Christ is Risen 

With joy the Orthodox recite the Easter Litany every year: 
Christ is risen — He is risen indeed 
Christos aneste — alethos aneste (Greek) 

Qom Mskiho — Shariroith qom (Aramaic Syriac) 

Christos voskrese—Voistine voskrese (Old Slavonic), The 
message brings untold joy to the Christian heart; but do Christians 
worry enough about the millions who have no such joy and are on 
the verge of, if not already deep in, despair? 

Death is overcome. The Christian taunts death—“where is thy 
sting O death?” But for many that sting is still very reai. It comes 
in the form of poverty, of betrayal by a friend, of exploitation and 
oppression, of the lack of love and deep loneliness. 

We read in the Damascus document (published in this issue) 
prepared by some Eastern Orthodox theologians for Vancouver, an 
eloquent description of that world of despair—the life of the world 
as it is—the world gripped by Sin. But that document lays down 
no blueprint of how Christians are to act. This is understandable. 
For how Christians act in their own differing situations has by 
necessity to be different. Christians do not have the same tasks in 
the U. S. A. as in the U. S. S. R, or in Nicaragua or in El Salvador. 

But is there not something common to our situation in the 
world—the situation that leads to neo-colonialist structures of ex¬ 
ploitation, to the mad arms race, to that paralysis of the will of a 
[ humanity possessed by the demons of greed and destructiveness? If 

Christ’s rising from the dead has to be truly meaningful, Christians 
1 will have to dare the wrath of the demons by naming them and 
getting ready to exorcise them. 
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To shout with joy that Christ is risen is all right. We despera* 
tely need a certain amount of shouting with joy in a world enveloped 
by the gloom of foreboding. But can that joy be made more mean¬ 
ingful by its willingness to be coupled with suffering—the suffering of 
the world and the suffering that will be imposed upon those who dare 
to name the demons? 

That could be the challenge to us as Christians at this Easter 
Season, War and self-destruction have become clear possibilities for 
humanity. And even the poorest nations are squandering enormous 
sums of money on arms and armies, A world wide system of exploi- 
f " tative neo-colonialism now thrives, partly on that arms trade. The 
wherewithal to banish poverty is now in the hands of humanity* but 
humanity insists on spending its wealth on destructive arms rather 
than on feeding the hungry. 

Let V 8 ! pr ^ y th fv lhe [' sen Chnst will ultimately banish the 
demons of death, and faring hfe to triumph on our earth. Christ is 
risen 1 He is risen-indeed! , 


2. On the Road to V/ancouvep 


The Sixth Assembly of the W. C. C. is only a little over an year 
from now. As Churches we are on the way to Vancouver. Bm there 
■ s httle excitement about Vancouver in the Churches today Very 
few seem to expect that something imnnrMnt ™,;n u + 

Vancouver in July-August 1983. g P ° Etant wlU ha PP en at 

It has become a bit like Sunday morning for even ,mnv nrn- 
fessional ecumenists; one has to be there more as a duty thanks at 
an exciting event. y inan as a 

Nothing very sensational has emerged from the DremnWv r.m 
cess. The materials so far generally reflect the usual st.ifr 
poverty and identification with the poor- a clear Sauce of die 
W. C. C’s persisting captivity to the ideology of western liberalism. 


To focus on poverty as the main problem is to imply that 
affluence is the solution. The market economy world within which 
western Christianity flourishes and which it supports needs that 
emphasis. The only way the powers can go on exploiting others is 
by dangling before them the carrot of affluence. This can be done 
only if “poverty” can be emphasized as the central problem— rather 
than exploitation. 
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Vancouver shows no signs of concentrating on the problem of 
exploitation. The twin emphases as at Bangkok and Nairobi would 
be on “human rights” and on “solidarity with the poor”. Both 
these are ideological weapons to promote the interests of the west 
and it seems some are eager to recruit Christians from the Two-Third 
world who will also speak about these as the main problems. 

Vancouver cannot afford to focus on exploitation. The present 
leadership both in the Central Committee of the WCC and in the_.. 
Assembly Preparations Committee have not shown any signs of being', 
sensitive to the problems of exploitation and enslavement as the central 
issues of our time along with war and the arms race. The problem of 
war may be highlighted mainly because masses in the west have begun 
already to demonstrate against what they perceive as an imminent 
threat to their survival. But exploitation is different, because most 
western Christians and many Two-Third world Christian leaders are 
beneficiaries of an exploitative system. 

Who will speak for the exploited? Will Christians from Socialist 
countries? They are not themselves the victims. The victims shall 
remain voiceless, because their voice will be either ignored or 
suppressed. 

Is it too much to hope that the preparatory process can pick up 
once again the real issues—Life in the grip of death, people oppres¬ 
sed and exploited in every country, the message of liberation, but 
also a correct awareness of where the shackles are, who our captors 
are, how the chains can be broken, what the gospel lias to say today 
—about the world finding life again? 

When the old political colonialism was in force, before the 
Second World War, Christians who spoke against colonialism as an 
evil were regarded as betrayers of Christianity. The same is gener¬ 
ally true today. To identify neo-Colonialist exploitation as the root 
cause of both war and poverty is today to be branded as an enemy 
by the Christian establishment. 

And yet, for many of the voiceless of the world, if Vancouver 
could say a strong word about the need to dismantle neo-Colomausm 
that would bring the gospel of Jesus Christ to life again. 







Jesus Christ, the Life of the World 


Reflections on the Main Theme of 
The Sixth Assembly of the W C C —VANCOUVER 1983 
Contribution from an Orthodox Working Group, Damascus 
Feb. 5-9,1982 


I. WHO IS JESUS CHRIST AND WIIAT IS THE LIFE OF 
THE WORLD? 

is fcttS 

1 shdi siv ° * ,he ufe ° r “ 


What did our Lord mean by the “life of the world"! Is it only 
another way of saying the life of human beinns nr tK„ f ' r 
Christians? As Christians we affirm that Jesus didst mmi f t , f 
world to save sinners; but we also affirm £ Jesus S It 
first-born of all ereation, since He is the One whovvas from thp‘h ^ 
niog “before all things i„ Him all things hold togeffie^fCo^Mil" 
the one who is the head of all creation-the Panto-crator The one 
whom they crucified is none other than the Lord nfru 
2: 8), the Angel of the Lord who appeared to Moses util ? C ° r ' 
b„sh (Ex. 3:2) and who said hi^'I am^“oS of X fS 
Abraham (Ex. 3: 6)~ the same who had appeared to Nlh . 
Abraham to Jacob and to Isaiah, the only-begotten of G?d The 
. Fathers of the Church have strongly affirmed that it was the tt 
begotten who manifested himseir even before His incarnation ? y 
e. g. St. Basil in Refin. of Ewiomius’ Apology II 18 sS ( - 6e ’ 
Contn a'i&um III: ,2-14; Gregory o^f N^sa 

These two affirmations go together— (a) that Tes„ c ru - * , 

is proclaimed as the life of the world is none other than dlT w1 -° 
whom all things were created and by whom all thin™ ° u 3 oae ]1 ! 

(b) that the son of God Intartmte is the Sour ofttt?wSS? : *!f 

and not just of a few human beings. 3 1Q e wor ^> 


We are convinced that both points should be affirmed 

-k ti l 4 “ Ia jA T ■ ■lull 1-1 n.a j # M. 1 _ VJ. 


at Vancouver 


— that the Jesus Christ to whom we henr UMinloT . Ll , 

as his un-believing contemporaries thought, the man friinSazSh, 
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the carpenter son of a carpenter, but the only-begotten Son of God; 
and that it is for the life of the world that He has come and taken 
our humanity— the whole of our humanity— unto Himself. 


In recent times, it is becoming more generally acknowledged 
that the salvation in Christ is not just for individual human beings, 
but extends to the whole of human society. Tins is as it should be. 
But should we not go further? If the whole cosmos has been affected 
bv human sin, should not the redemption in Christ bring salvation 
and healing to the whole world? Is this not why “the creation waits 
with eager longing for the revealing of the sons of God”? (Rom. 
o.igy Is not the “creation itself to be set free from its bondage to 
decay and obtain the glorious liberty of the children of God?” (Rom. 
8- 21) The different levels at which the salvation in Christ becomes 
operative should be specified— the level of the individual, the level 
of the Church, the level of the whole humanity, and the level of the 
cosmos or universe. It is also important to distinguish between the 
various kinds of life. 


For our purpose, we can distinguish five different kinds of life: 

(a) God’s life, self-existent, eternal, without beginning or end, not 
derived from others, and the source of the life of all ; 

(b) angelic life— created, unmixed with evil; 

(c) human life— created, now pervaded by sin and mortality; 

(d) sub-human life—of animals and plants, created, mortal, and 
affected by human sin in a fallen world, and 

(c) the life of the evil powers— created as good, but now by tbeir 
own will and action, under the power of evil, opposed to God s 
purposes, and distorting life on our ea'rth. 

The drama of redemption involves all five levels and is of signi¬ 
ficance to all levels. But the incarnation of our Lord Jesus Brings 

into existence a unique new life— that of the Wo id ^Y^dilv’lninTin 
with the flesh (type c). This is God’s eternal life in bodily human 

form, the life of Jesus Christ. 

The temptation must be resisted at Vancouver to idolize life as 
such, and to think of physical death as the mnm pio k . What 
the Church proclaims is not just ordinary human or biolo^al me 
but the life of the Son of God who became a human being Hg 
life is proclaimed in a world where death confronts us all, not hie 
mere survival* but as life that overcomes death. 

Another temptation to be resisted at Vancouver is m think of 
this life as flowing directly from t ie Cross, as if the ™ at ' an n °f 
Jesus Christ began and ended with the Cross, P 
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only to keep the Cross and Resurrection together; but to keep the 
whole incarnate life of Christ as a single unit. There can be no 
Christian “theology of the Cross” divorced from the annunciation 
to the Blessed Virgin, the birth, the baptism, and the public ministry 
ending in the Resurrection, Ascension, Pentecost and Second Comma 
It would be equally misleading to contrast a “theology of «lory” and 
a “theology of the cross.” The Cross is where Christ was glorified 
(“Now is the Son of Man glorified”—Jn 13: 31). The glory of Christ 
was manifested also in the washing of the disciples’ "feet as in the 
^,'Cross and Resurrection and in all the acts of the economy of salvation. 

A third temptation is to see the life of Jesus Christ as somehow 
unrelated to the life of the Holy Spirit. 


II. THE LIFE OF THE WORLD AND THE WORK OF THF 
HOLY SPIRIT 

Christians are often tempted to confine the activity of God the 
Holy Spirit to the Church, or to individual human hearts or to the 
inspiration and illumination of the Bible. 

But the Spirit was with Christ from the beginning of creation 
brooding upon it giving life to it, bringing form and perfectionTo 
all things. Long before man appeared on the face of the earth the 

lather ” the world - P™«ding eternally from Ihe 

The Church glorifies the Holy Spirit alone witli tb P tj-.i a 
the Son, for the Spirit is Creator, Life-giver and 
with Christ always. It was the Spirit K e Lord SS", He IS 
Jesus at Baptism, and who anointed him to preach the Up ° n 
(Lk. 4: 18-19). It is the Spirit who givTs mQohn 6 6 f°h “ 
it is the Spirit of him who raised Jesus from the dead (Rom ^Tn 
To set the mind on the Spirit is life and peace (Rom. 8: 6). 1 *)■ 

It is important to affirm these five elements about the wort- n f 
the Spirit: k 01 

(a) The whole saving activity of Christ is inseparable from the work 

ol the Holy Spirit and the christological and pneumatological 
affirmations should be kept integrally related to each other in 
a fully trinitarian context. ’ 

(b) The work of the Holy Spirit as Life-giver and Perfector should 
^“'. D , lts Wld . cr cosmic sense and not just in a narrowly 
ecclesiastical or individual sense. He is the Spirit who make? 
all things new— the Spirit of the New Creation 
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(c) The bread of life, llie body and blood of our Lord, becomes 
tlmt by the invocation of the Holy Spirit. The Holy Spirit is 
not an impersonal force, but the living Spirit of God, who is 
also the Spirit of the Community, the Spirit who perfects and 
completes all the sacramental mysteries of the Church. 

(d) The salvation of the world should be seen as a “programme” of 
the Holy Trinity for the whole of creation. The Kingdom of 
God is the inner movement and the final goal ol not only every 
human adventure, but of all the dynamic of the universe. True ■ 
life is'life in the Holy Trinity, in Christ by the Spirit coming from 
and oriented towards the Father. 

(c) The Son of God has assumed the fullness of our humanity into 
Himself; in that process, he affirms, heals and restores humanity 
by placing it in Himself, and therefore in the Holy Trinity. It is the 
great mystery of the perfect divine-human unity that becomes 
the source-spring of the new life of the world. In making Christ 
central in our theological understanding however, the trinitarian 
and incamational aspects of the new life should always be held 
together— in a Christocentric but not in a Christo monistic 
manner. 


HI, THE LIFE OF THE WORLD— AS IT IS, WAS AND WILL BE 

The life of the world, just as the life of humanity, as we see it 
today, is a pricture of groaning and sighing, of suffering and sin. We 
see distortion and disfigurement, despair and disunity, corruption and 
haired, deceit and self-destruction. We experience a possessed world, 
maniac, malicious and full of self-haired. It is a world over which 
the mushroom cloud of doom may rise any day. It is a world star¬ 
ving not only for food, but also for human dignity, for a ray of hope, 
for the knowledge of tme love and deep joy. It is a world of oppre¬ 
ssion and exploitation, of torture and persecution, of loneliness and 
loveicssness, oppressed by the darkness of evil, haunted by the ghosts 
of hell. It is a world gripped by sin. 

But that is not the whole truth. There is much here for which 
I we can truly give thanks, both inside and outside the Church— the 
cup of cold water given to the thirsty, the love that sutiers and sacri¬ 
fices, the joy of the home, the peace of the forgiven sinner, the ability 
to enter deeply into the suffering and joy of others, the exhilaration 
of true worship, the consolations of a life of prayer, the sweetness of 
the inner liturgy of the heart, an earth that gives its fruit in due season, 
a mind that can know and enjoy, art and creativity, science and 
technology (with all their ambiguities), health and holiness, hunger 
and thirst for righteousness, and myriad other gifts from the loving 
hands of God, 















The world is not evil by nature. Human beings arc not sinful 
by nature. Men and women, as well as the world in which they live, 
are intrinsically good, Tor they were so created. By the grace of 
creation human beings have within them all the potential for trust, ! 
sacrifice, freedom, peace, love and community. Physical nature in 
its beauty and grandeur can manifest the glory of God. Jesus Christ 
is the life of the world. He Tenews and recapitulates all things — 
humanity, history and the creation. 


The world, because of the presence of sin and evil in it, has also 
j people who take offense at the good news of the death and resurre¬ 
ction of Christ. The word of the Cross is a scandal and folly to those 
who are perishing (1 Cor. 1: 18, 23). Christians cannot thus assume 
that all men and women are always ready to receive life from the 
one who was crucified and risen for the life of the world. On the 
contrary, Christians, in seeking to mediate Christ’s life to the world, 
often meet with opposition, hostility, persecution, and sometimes 
death. This happened often despite the utmost sanctity and faithful¬ 
ness in the Christian. Therefore we as Christians should always be 
prepared to give account of our faith and to make a fearless con¬ 
fession of Christ before the world (Mt. 10: 26-33.) 


Demonic forces are operative in the world. To identify these 
evil forces is a first step towards their exorcism. The Holy Scriptures 
and the whole Orthodox tradition remind us of the perennial conflict 
that pits the Light against the Darkness. The Cross and Resurre¬ 
ction is the high point of this conflict, and the victory of light over 
darkness. fc 


T rv c ;i f r tmUC5 u our da i' W e cannot proclaim 

Jesus Christ as the life of the world without thinking about the 

milhons who suffer- from poverty and want, from oppression and 
exploitation, from religious persecution, from ignorance and in- 
just.ee from torture and imprisonment without trial, from punish' 
mem by false trial, from the violation of human rights Vft have to 
relate the proclamation of Christ to every manifestation of the struggle 
against these evils— movements for the liberation nf tnl ^nmised, 
rorJmpr»i„ 8 the health of millions, for r'etvinf &3T& 


That is the world as it is— a neid in i * 

tares grow together, where good and evil are im 6 W - ea | a , 1 ‘“ n 
that is not how it was in the beginsnf w ,n l™ n S led - J 

Stfl* woZ. 800 t1 S 

isfca md bt T 0 "** in <&*§* fe i 
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It is this eschatological world as it shall be (because JesuS 
Christ was incarnate in it and has redeemed it by His death and 
resurrection), that we have to affirm at Vancouver; not as an escape 
from the world as it is, but as possibility for the world now, by the 
grace of God, as the standard by which it should now be judged, 
and as the goal towards which it should now strive to move. 

Our understanding of Jesus Christ, of the Holy Spirit, of salvation, 
of the life of the Church and of its Mission and Ministry should be 
set firmly in the context of this eschatological understanding-o 
world at Vancouver- 

The world as it shall be cannot of course be separated from the 
“manifestation of the sons of God” (Rom. 8: 19) but then the escha¬ 
tological fulfillment of the sons and daughters of God should not be 
separated from the salvation of the whole world either— of the whole 
of humanity, of the whole of life, of the whole of history, of the whole 
cosmos. The preparatory work for Vancouver should clarify how 
the work of Christ and of the Spirit affects the whole world, both 
through the life of the Church and otherwise. 

The “life of the world” includes the whole creation, but at the 
center of it is humanity. The salvation of humanity includes however 
the salvation of the world itself. Our salvation will be manifested 
in its fullness at the time of our resurrection. At that time the whole 
creation will also be reconstituted. As our mortal bodies are trans¬ 
formed into immortal resurrection bodies, the whole constitution of 
the material world will also be transformed, so that it is no longer 
subject to decay and disintegration. This participation of the world 
as such in the salvation wrought by Christ is an important aspect of 
proclaiming Jesus Christ as the life of the world. 

IV. THE LIFE OF THE WORLD AND THE LIFE 
OF THE CHURCH 

The world is sick. The Lord came for its healing. ‘ The $jH| 
is planted in the world for the healing of the nations. The fLtiurcn 
should not be seen simply as a Noah’s Ark to salvage a few spec'mens 
of the human race (species) about to perish. The Holy Spint^up^ 
upon that small Jerusalem Community on the day of Pentecost, 
order that through them and through others who were to believe 
Christ through their word (John 17: 20), the world may be healed 
and redeemed. 

If we want to affirm at Vancouver that Jesus Christ Is the life_of 
the iwrW, we will have to show the world how the life o thechore 
mediates that fife to a world torn by stnte and dissension, biacKene 
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by sin and evil, losing hope day by day, a world where love, joy, and 
peace have become words without experienceable content, where 
poverty destroys millions of people, where man’s inhumanity’to man 
cries out for redress. This is a most important part of the prepara- 
ratory work, to make clear how Jesus Christ is to be mediated and 
His life made available for the life of the world. It requires not only 
a deep knowledge of the sickness of the world, but also developing 
the skills necessary to set the healing forces in operation- a true 
diagnosis and therapy for the world’s sickness. 

The world seeks to escape sulTeriim anrl m r a 

wants security without faith; it seeks pleasure h nn i n J °> com , 
joy; it docs not know how to overcome the pain nr to 

make suffering creative. It strains and strive?ri' 1 °’ one iness or ^ \ 
property thinking that these will bring wealth and pjpSeJ° Wet 

Body 7 an^ Blood 1 'of C-hrist° means 1 evlrythin a °to "f h°u , heaven is th q 

may mean practically nothing to the world S u° t j e ^ ievcr \ but . ,t 
Eucharistic Bread of Life and make it nourish thn1 ? fmediate the 
What are the distortions that have hesn th* iv 4 ^5? the world ■ 

this new life from reaching the world for wK oc y >^ Christ to prevent 
the world? tor wllose !,fc Christ came into 

These are questions about how the trim i ;r „„ r , . 

nity and Christians’ prayer of the hmrt t '°,. CLlc ' lari stic comrnti- 
contribute to the life of the world < jf n . 'rectly or indirectly 

style of life? Are there some distortions ■ 11 t!ir °ugh a particular 

God’s purpose, of the life of the Church , nr | in /l.' 1 ' understanding of 
is to shape our lives, which prevent the iW.Twrr wa k t!ie Eucharist 
Orthodox especially have a lot of room f llfC £ world? The 
point, as Welj as for creative reflection o/how !f" cntici , sm °n this 
caft really nourish the life of the World in our different socie - 1 ^ IStlC llft 

Tj 1 wT ■ 

ItJs obvious that throughout history Christian < u, 
he faithful and have obstructed the work of God in thJu/ C , f f llled tc 
in Christ has equipped the Church with all the sifts nf'Ti!^ Got: 
necessary for its upbuilding and its ministry The Fmll ■ , Spir " 
other sacramental mysteries of the Church us well Ttul #t and - lh< 
of bishops, presbyters, and deacons are all f lir i m the P rovis iP 1 
fasts and feasts, the liturgical calendar and offices P le°churdm 
panshes) and monasteries, the various ways of sanctifying differen 
times and places, the growth of saints in the Church, all these ex is 
both for the healing of Christians, and for the mediation of the n ^v 
Ide to the world. A rich tradition of iconography makes the nnew, 
world of the holy events and persons physically present in the Church 


In the Church, the Spirit of God is at work despite our failures 
as Christians. Those who have the Spirit can discern the work of 
the Spirit in the Church and in the world, despite human unbelief 
and disobedience. The Spirit has not abandoned the Church or the 
world Alone with our confession of faith in God the Holy Spirit, 
we confess our belief also in the One, Holy, Catholic and Apostolic 

Church. 

Yes, despite our failures— and they are many —God is at'work. 
But that’is no ground for complacency. Neither does that fact justify 
our failures Our lack of love, however, hinders the Spirit. Our 
indiscipline makes the heart of God grieve. Because of our unbelief 
God does not do his great work of healing the sick, cleansing the leper, 
opening the eyes of the blind, as Christ did where there was faith. 


So, the first step in effectively mediating the life of Christ to the 
world is to call ourselves to repentance and to a life of renewed faith 
and disciplined obedience to the will of God. The healing of the 
nations demands that Christians be disciplined healers. We have to 
put to death the old Adam in us, and be clothed with the New Man 
in Christ. The deep spritual askesis, or discipline, of daily dying to 
ousclvcs and being born anew in Christ by the Spirit, has to be practiced 
by ail Christians, whether living in a monastery or not. Theosis is a 
continuing state of adoration, prayer, thanksgiving, worship, and 
intercession, as well as meditation and contemplation of the Triune 
God and His infinite love. This life of participation in the life and 
worship of the Church and the “inner liturgy of the heart” constitutes 
a foretaste of theosis, for every Christian, as he walks his pilgrim way 
through life. “Be still and know that 1 am God,” says the Lord. 
We need to practice that deep silence of the Spirit, in order to receive 
the life of God and to mediate it to the world. We need also to “put 
on the whole armor of God, for our struggle is not against flesh and 
blood, but against the powers of darkness, against the spiritual hosts 
of evil” (Eph. 6: 10-16), 

a 

The life of Christ can be made available to the world only through 
communities of disciplined Christians. True witness is niart}tin> 
the martyrdom of dying to self 5 living in Christ, and serving the \\ot . 
It includes proclamation bv word and deed, but demands also a tiW 
askesis or spiritual training. Christ himself fasted forty days and 
prayed all night. Members of his body can do no less. 


But is God not all powerful? Can He not ^omplish that 
which He wills, without our aid? There are four aspects to the answer 
to that question; 
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(a) Incarnation: God can always do that which He wills. And 
He has willed that humanity should be assumed by the Second Person 
of the Holy Trinity. In Jesus Christ, God and Man arc so united 
that there is no question of two different agents or two different 
subiects When Christ acts it is the God-Man who acts. The saving 
act is a divine-human act. Humanity has been chosen to be a full 
participant in Gods actions in the world. 

(b) The Holy Spirit: The Holy Spirit, through whom God the 
Word became a human being, acts in such a way through human 
beings that while it is God who acts, the subjectivity of human beings 
is not abolished. God the Holy Spirit becomes so deeply united 
with the human spirit, that a human being can so act in the unity of 
the Spirit, that while it is the human being who acts, it can also be said 
equally truly that it is God who acts. 

(c) The Body of Christ: The Church has become the Body of 
Christ. Our bodies are thus members of Christ’s body {] Cor. 6: 15). 
“He who is united to the Lord becomes one spirit with Him” (1 Cor. 
6: 17). We are not our own. We are to glorify God in our bodies, 
which have now become the Body of Christ (1 Cor. 6: 20). When 
we are united with Christ our actions become the actions of Christ, 
and thus divine-human acts. There is here no idea of cooperating 
with God as equals, or of salvation by works. 


(d) Syncrgia: This is the deep foundation for the Patristic 
teaching on Synergia. It is not the case that we are equal partners 
with God or that God cannot act independently of us. Synergiti 
means that God has chosen to work through us. God calls us to 
surrender our selves to Christ in order that He may unite us to Himself 
and work through us, enhancing our freedom and in no way abolish¬ 
ing ouf personal subjectivity, 

* ) ' I - 

Our flesh is weak but we are not daunted by the weakness of the 
Jlesh, ior the Word of God has become flesh. The life of Jesus Christ 
includes our bodies of flesh, our minds and wills and all our human 
faculties. 

It is precisely in our weakness that the strength of God is mani¬ 
fested. Hie 5pmt helps us in our weakness* When we acknowledge 
our natural limitations in humility and repentance, then God takes 
us and does His mighty acts through us* Where there is faith God 
works through the feeble and the powerless. The Apostles' were 
not chosen because they were wise or learned, wealthy or powerful 
The people of Israel were chosen when they were an enslaved people 

wiS'stiS m “ nlf ° r * Chr,!tmns chow tan, we were 
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But weakness remains weakness where there is no repentance or 
faith. Our problem today is that we are so pre-occupied with our 
past failures and present powerlessness, that wc do not set our minds 
on the Spirit of God, who is wise and powerful. So long as we put 
our trust in our own wisdom and resources, the Spirit of God does 
not do His mighty acts through us. “We have this treasure in earthen 
vessels, lo show that the transcendent power belongs to God and not 
to us”’(2 Cor. 4: 7)* That transcendent power is not limited by our 
limitations, but only waits for our repentance and faith to receive 
that power. 

Theosis, that infinite process by which the Spirit of God trans¬ 
forms us and transfigures us into the glory of Christ, begins here, 
while we are in this mortal body, amidst all our weakness. That 
process is true life, and the necessary precondition for the Church’s 
mediating the life of Christ to the world. 


This is not a question of somehow just living, but living from 
God, in God, towards God. It is through such a life in God, united 
with Christ in the Spirit, that we can mediate the life of Christ to the 
world. 

We have to spell out in greater detail, the impact of the saving 
economy of Christ on the life of the Christian, and on human^life in 
general. God the Holy Spirit re-constitutes our sinful and disordered 
Fives into an orderly and holy life, in accordance with the New Man 
in Christ, created in holiness and righteousness. 


The Eucharist animates the dead and reconstitutes broken 
human beings into a life that grows in Christ by the Spirit. Orthodox 
hymnography describes the mystery of the Eucharist as hfergiving 
(zoopoFon) and as living bread (artos zoes). In the Church, broken 
human lives are rescued and restored; physical life receives denial 
life planted within it; human beings are rescued from the tyranny, 
of sin, death and corruptibility. In communion with God in Christ, 
the Spirit bestows life, nurtures and feeds life, and Himself becomes 
the guarantee and foretaste of life without death. 

This does not mean, however, that we must first become perfect, 
before we begin to mediate God’s life to the world. It is in I ic 
process of mediating the Life of Jesus Christ to the world that our 
own lives become transfigured and we are set in motion on the way 
of theosis or becoming Christ-like and therefore God-like, 11S 1 1 ^ 
why true Christian witness is an integral and inseparable part or 
P£W life in Christ, 
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V. THE DIALECTIC OF OPENNESS AND COMMUNITY 

Wc have to be open both to the healing and saving power of God. 

■ and open to the world, so that Jesus Christ becomes the life of the 
world. 

We have to be fully open to the world, experiencing its suffering 
and joy, in true Christian “corn-passion” or co-expericncing. We 
take upon ourselves the pain and suffering of the world as we identify 
ourselves with the world in true acts of self-giving love As we live 
m tins double openness to God and to the world the powers of the 
Kingdom operate in us and transform us. 

Such openness to the world cannot be achieved bv giving some 

32 S "si S °Z heartS ' ■ Com -P^i°n with y ?he V* d 
SSnt^n racfSfdlss in ^ SpeCtmg pco F lc dif ferent from us r* 
religion or language, in habits^nd manners” ° r Lmbclicf '’ * 

The eucharist is offered at nil t * llC t 

for the Church, but also for and on behalf 1 r!f tf pl £ c f* Ztlo"- 

Openness towards the whole ofhnmn.Ofhj die whole creatio 
is the hallmark of an authentic eucbarisO^s’piHtualfty"'' 01C ^ I 

imply *° tl,e wl ' ofc world does not j 

and elect Body of Christ. While th P °p eS u S identit y as the chose s. 
cuts through all barriers of ch , a Eucharistic community its®* 1 , 
bond and free, the Community has Jew a,ld Gent,le ’ n - 

baptized (including ca.techoumens'i ar l n ) Vn „ inte g rit y, and the ^ 
Eucharist. The Eucharist is an act of ?, a,lowed to share m g 
into Christ by baptism and ChrismahL H mu 01 ^ munit y incorporate . 
doors to the world when the Word ntr n i ^ 1e Gommunity opens 
doors before it enters the presence m 18 Proclaimed, but closes its 
scaled at the right hand of God and J} 16 AI | 11 >Shty where Christ 
is offered eternally by Christ the Hi eh Priest ^ Eucharistic Sacn 

This dialectic of alternate , , f 

the Church, but not of 0Llr h ”A and opening of the doors (° 
Church’s identity and cannot be n ‘ S the central mystery of g® 
is the Lord’s, it does not follow ^™, promised - Because the ta§® 
partake of the Body and Blood nf 1 , an ? one can indiscriminately 
the Community; the fruit of t i° f p he , Lord - The Eucharist is f° r 
The Eucharist is offered on r ba , nstic lifc is for the worl d ; 

members of the Body of Christ in ° f the wholc creation but onD 
and Chrismation and living hi ’i, ft ted into Christ by BapBS’ 1 . 
the Holy Mysteries, None of m her 1,fe iri Chr 'st, can partake. 0 * 

G ° f Us are worthy of such participate 1 


but God, in His infinite mercy has made us partakers of the Mystery 
of the Eucharist. 

The life of the Eucharistic Community has thus its Eucharistic 
identity This identity is an anamnesis or awareness of the fact that 
our lives come from God the Creator, and that we have been redeemed 
by the death and resurrection of Christ. The liturgical anamnesis 
perpetually renews our identity as the members of the Body of Christ. 
Part of the sickness of the world comes from a refusal to remember 
and acknowledge the source and ground of our me. 

This community which lives by the perennial liturgical anamnesis 
of creation and redemption bears witness to Jesus Christ through 
its daily liturgy of intercessory prayer for and loving service to the 
world. Orthodoxy, or the right glorification of God in euchansUc 
worship, ensues in orthopraxy or the life of prayer and service in the 
lives of individuals, groups, and congregations. 

The therapy that the Church experiences in the Eucharist and 
in the other mysteries of the Church, should ensue in a therapy for the 
sick world. This does not mean a system of social ethics which the 
Church prescribes for its members; it implies, rather, a healing ministry 
directed not only towards individuals in the world, but also towards its 
socio-economic and political life. The compassion of the Church 
for the whole creation works itself out in the struggle against the 
world-rulers of darkness, against injustice and oppression, against 
the denial of freedom and dignity for all, against torture and confine¬ 
ment without trial, against the suppression of minorities, against the 
violation of human rights. It results also in positive services to 
humanity, for education and health, for sane and healthy human 
communities, for just and equitable economic development, for a 
stable and stroma family, and for making a human life possible tor 
all. “ (' - ry 

The actual form and content of this philanthropic and 
will vary from country to country, from age to age. But in al 
and all places the Church has to be perceptive and sensitive as wen as 
creative in suiting the diakonia to the needs of the people. 

VI. THE UNITY OF THE CHURCH AND THE UNITY OF 

CHRISTIANS 

The Orthodox Church confesses its faith in the 
Church, To us there can be no Churches (in plura.1) e^ept r 
festations of the One true Church. But for us the uni y called 

docs not mean creating a world-wide organization, a y 

structural unity* The One Church cannot be created y P 
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&c l 0 sS» and indh ' idUal den °™ination S into one world- 

The unity of the church is the unity in Christ tu» with 

the Triune God. The Church is Christ’s body and there is only 
one Body, as there is one Christ and one Snirit ’ ti? 7 -u u 
is that great mystery in which Christ unites tonin' l C ,uS Urct ^1. 
God has chosen, by the Holy Snirit TKi! - h a11 thoSC W J l 
Adam and Eve till our day, and we the Chric^ Ud r - a11 th ? se 
C but a segment of that whole reality whwH^ nstians bvms today form 
heaven and earth. For us the unitv if ti P ou the ages and unl . t£S 
united with this great, mysterious Ll “ , Church means beiag 
Church which manifests itself hi rcallt y- 11 is this ! 

church; the local church is not to cat l0 * lc fulness in each local 
other reality called the universal ChnrH^ 06 !^ °/ as P art °f some 
stood as composed of local churches Cn ’ Wh,cb ’ s sometimes under- 

The unity of the Church thnc ■ 

in the Creed, but also experience s ,’ m P*y something we confess 
stic community presided over bv the w i 0ca c ^urch, as the euchatt* 
deacons. y me bls nop with his presbyters and 

The promises and 3 ^ 11^.10 

Christ recorded in St. John 13; 3Un *0^ discourse and prayer 
when the Spirit of Truth comes “He ~ 6, ia !: ludin g the promise tha 

Wt i 6 r vvere fulfilled’at p ;\' Wl1 guide y°u into a11 tb 

Church T 0 ™^ those who befellfc** 8 *- Chr - St came in th 
Church, Thus Pentecost is Kntu ti l- in Him into His Bodv* th 

continuing experience in history oftho^? of the Church, and th 
communion of those illumined and Jr / who ] ^ve since joined th 

h Chri ^t for Lin tv Ts? 8 0 u fied in Christ. It i thus 

be.ng fulfilled, and aU , hc Tr^f b ,H. 11) was flllfilled and i 

It is n, ■ 


of 


It is also a unity is to h 

blemh he forced 8 * 0ry with the $ Chu^^-r^ man >f ested wb< 

Father in ChHet 3 ^ wc * n Christ Ch^t anity ' n the Triune Gc 
Sfe the ‘Tulin i 

'S'fe S' c ‘ l . u :'“ j at Vancouver 
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The fact that this God-given unity of the Church is something 
assured by God Himself does not, however, mean that the Orthodox 
need not be concerned about the unity of all churches, for which the 
World Council of Churches is a privileged instrument. The division 
of Christians is a scandal and an impediment to the united witness of 
the Church, A world hungering for life can be ministered to much 
more effectively if all churches were united; but that union of churches 
has to be based on their unity with the One Church, the Body of 
Christ. Our efforts for the unity of all churches should be based on 
the norm and standard of the God-given and eschatological unity of 
the One Holy, Catholic and Apostolic Church of Jesus Christ in the 
Triune God, the Church which we confess in the Creed and experience 
in history. 

It is also a warning to the Orthodox participants not to be pressu¬ 
red into any minimalist conceptions of Christian Unity and therefore 
of “inter-communion*” We all acknowledge the Lord Jesus Christ 
as our God and our Saviour, we are all committed to live for the 
Glory of the Triune God, Father, Soil and Spirit. We all acknow¬ 
ledge the unique and primary authority of the Holy Scriptures as the 
Word of God. This is the recognized basis of our collaboration in 
the life of the World Council of Churches. But the Orthodox do 
believe that they bring something essential to the richness of the 
ecumenical fellowship. We live by a faith and tradition which has 
been handed down to us from Christ and the Apostles* We wish 
to keep this tradition open to criticism from our non-Orthodox 
brethren and sisters; we are willing to learn where wc are ignorant; 
we want to change those things which are wrong or contrary to the 
authentic tradition. But we should not be asked or pressured to be 
unfaithful to that tradition on the basis of some argument which 
appears rational and scripture-based. Our memories are long, and 
wc have the experience of being led astray by arguments which looked 
rational and based on Scripture. 

We have a common need to widen the basis of our ecumenical 
fellowship* We need to understand afresh the fundamentals of the 
un-broken Tradition of the Church to which the Orthodox seek to 
bear witness. 

We hope that Vancouver will open a new stage in mutual open¬ 
ness, respect and understanding between the Orthodox and other 
Christians. This document is part of an attempt to contribute to 
J such openness and mutual understanding, 

Vancouver will of course be an occasion for a torrential flow of 
words. Let us hope that it will also be an experience of genuine 
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ecumenical openness to God and to the world, marred as wc would 
he by our divisions. 


S' 


Such openness is difficult, painful, for all of us. It is beyond 
our feeble powers. But the moment we confess that it is beyond our 
powers, the transcendent power of the Spirit will take hold of us and 
lead us where He wills— i. e. nearer to our God-given Unity in the 
Triune God. Father, Son and Holy Spirit. | * 





The SPfn'tualJtq of Monetarism 

A review of the British Economy 
Peter Selby 


There is no question [of the firmness with which the monetarist 
remedv is being applied to our British economy. The old assumption 
ilrit wc are all Keynesians now is being challenged with a vengeance; 
and there have emerged from behind bushes and under stones a whole 
host of people determined to try something which, whatever else 
it is, is certainly different. 

What we arc seeing is the application to the economic life of the 
nation of the home-spun common sense of the grocer s shop. You 
cannot have what you cannot pay for,” “everybody knows you cannot 
™ on netting further and further into debt,” “we have been paying 
ourselves far more than we have produced”— these and a whole 
host of other slogans have been trasported from the kitchens and 
livinn rooms of suburbia to the political platforms of the nation. We 
are promised an end to the printing of money and the emergence of 
a society in which we are free to be unequal, one where an ever mcreas- 
ing supply of unsound money no longer protects us from tlie con¬ 
sequences of our inadequacy. 

hi those last few words lies the clue to the fact that what is. going 
on is not only about economics or even just politics; it is abou sp _ 
tuality, What is being propounded is a view of humanity, * 
diagnosis of the external conditions and the interior landscap 
make for healthy living, both personally and nationally. 1 _ 

attention is being given to this essentially religious C0I ^P . 
monetarist strategy, and that is why many of the answers to * P 
cularly from the middle ground of politics, seem woefully ^adequate. 
It is not enough, after all, to mitigate the crudest cons^uen^.oi 
doctrinaire monetarism or to flee occasionally, as even ou P 
government does, from the extreme logic of its argumen s* . 

sufficient to save a few firms that would otherwise go ban i 
provide surreptitious in injections of capital where the s ‘ t ' 
quences of collapse would otherwise be too frighten ibg atintr 

plate. It is not sufficient to suggest that in view of t. • Q f 

effects which present policies are having upon the in _ 
the country, we ought to hae a little bit of the mixture as • ^ 

it is not sufficient, as our Prime Minister recently lemarkcd 
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newly emerging Social Democratic Party, to be nice. What is re¬ 
quired, at least of Christians, is that we should address ourselves to 
the spirituality of monetarism and see why it is that the spirituality 
of the liberalism of the mixed economy (which has been our heritage 
up to now) has been insufficient to withstand it and no where near 
inspiring enough a dream to engage the loyalty and commitment of 
enough of our fellow citizens to make the ousting of the present re¬ 
gime a real possibility. 

What are some of the features of the monetarist understanding 
of the human spirit? We can list a few: 

1. The first and pre-eminent one is the belief that human beings 
separately are endowed with potential for good, but collectively are 
full of depravity. The institutions of common action against human 
suffering are either to be attacked or dismantled. The power of the 
trade unions must be restrained where it cannot be destroyed. 


2. Indeed when "labour” is “organised” personality is destroyed 
and freedom disappears. You can tell that from the expression 
itself. It speaks first of “labour,” a demeaning description of a 
part of human hfe, and then describes it as “organised,” in the passive 
voice. Here is no image of human beings getting together to do 
something, but rather the sinister spectre of mysterious forces or 
hidden enemies, manipulating a mindless mass of people for their 
own ends. Organised labour” can he spoken of in a way calculated 
to suggest the opposite of human creativity and solidarity 


3. Freedom is to be found in the intimate and the private Give 
a man a ballot form by post; seat him in his living room with his 
wife and children surrounded by the symbols of his affluence and the 
constant presence of his hire purchase debts, place him in front of a 
television set showing trivialised and commercialised culture interru¬ 
pted by advertisements for various opportunities for him to better 
himself— and then he is free. Place him in a mass meeting, where 
he is required to listen to the rhetoric of the committed and feel in 
his being the power of fellow-workers’ fcelinas, and sense in the 
language that is used the whole history of working class strutmle— 
and there he is not free at alL ™ 


4. Success lies m personal achievement and not in co-onentive 
planning. The issue is no longer how to plan socially for the pm 
vision ol education m our society but how to achieve personally 
best for your own children. Similarly health and ii,w ° “ y < 
challenges to be faced by the whole communhv h,u n,' S ‘,i g are n °' 
challenges, further opportunities for inequahty spaces"'in fflewS 
human hfe through which i. is possible ftj the e^rpSiig 
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to break out. Private medicine and private education are better 
beacuse they are not planned for society as a whole but achieved (so 
the mythology runs) by individual hard labour and ingenuity. You 
will recover better after an operation you have paid for because you 
have achieved the operation. The operation represents your free 
exercise of free choice, your weighing up of your own personal ex¬ 
penditure priorities. It is thus not only the road to health but a sign 
of your prudence and ingenuity. 

5 . In the ideal world of the monetarist human beings bear the : ? f ■ 
consequences of their own actions, and suffer without protection the 
economic punishment, written into the order of the market, for their 
inadequacies. Any institutionalised bearing of each other's burdens 
constitutes feather bedding, and an invitation to a vegetable existence. 

6 . The converse Is also true. Virtue must have its own reward, 
or virtue will not be practised. The concern with incentives is simply 
the proper practical working out of that truth. All sharing out of 
the rewards of success, through the taxation system, should be eli¬ 
minated so that individuals are free to enjoy, as individuals, the 
fruits of their labours. 

7. The pre-eminent motivation for all human living is fulfilment 
in the personal and intimate areas of life. The improvement of your 
own standard of living, the betterment of your own family— these 
are the things to be striven for. Part of that, of course, is the freedom 
to give away to charity, with the satisfaction that that brings. But 
to do that, you need to have money— as the Prime Minister in a 
stunning piece of Biblical interpretation pointed out, the Good 
Samaritan was only able to help the person lying in a ditch because he 
had some money in his pocket! 

8 . Included in the monetarist understanding of humanl iving is 
an extreme of voluntarism. What is done by the freedom of the 
individual will is good; what is decided collectively is at least not so 
good and mostly positively bad. As a result, welfare provision should 
overwhelmingly be made through the medium of private charity, 
since this will mean those are helped whom others decide to help- 
Publicly planned provision should only be made as a last resort w h e * 
charity fails. This doctrine is being increasingly enunciated, nn _ 
clearly the opposite of a liberal socialist doctrine that private cnanty 
should make up for what public provision cannot manage. 


THE IDEAE MONETARISTS 

If these are the features of the monetarist understanding of human 

life, the monetarist understanding °^. tlle ea , 1 ! 1 ^” . <JL £o him, 
to seek. Driven by ambition for himself and tho. 
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monetarists increase their productive endeavour under the threat of 
economic punishment or the promise of economic reward. They 
stay out of situations where they might be drawn into collectively 
planned activities, and concentrate instead on dreams of a better 
future for themselves and their families. Any cost which their 
ambitions might impose on others they justify as the inexorable 
result of a basically benign market. The inadequate suffer, because 
that is how it needs to 'be. 

What will the prayer of such people be? Surely for a personal 
spiritual fulfilment and a sense of release, and for the growth oi 
humanity and compassion in the spaces left between bouts of nrcT 
ductive activity. Compassion, faithfulness, devotion generosity 
all the positive virtues, have to be hobbies or leisure pursuits 
adopted as the life style of Monday to Friday they lead dangerously 
close to a co Icctivised consciousness. The virtues of love and service 
can be extolled in the limited time given to the one hour of c Wh 
or the evening meeting of the scout troop; the support that both these 
acihvities derive from a productive enterprise and an economic order 

Snored y ‘ mp y dedarc to be be y° nd redemption is carefully 

WHAT CAN FIGHT THIS SPIRITUALITY? 

, h e *** «• 

the liberal inheritance comes doW™i te Tml t Spmtuallt y- For r 
expanding the spaces, to being rather less {-mri? l ?- a mattcr °f 
ing off the rough edges of S?SS5?5S ! £ nit V"' 
challenging the whole assumption behind the m™ t ** * S n °^ about 
or offering a serious alternative monetarist spirituality. 

Not surprisingly, the monetarist sniritn-ilitv „ 

only to those who are able to succeed on its^terms For^f 15 ™* 6 
the masses, collectivism is all that is left. Or nearly all th V eSt ’ 
surrender the possibility of a collective defence aeaLt e™ S ° me 
oppression and engage instead in the futility or privfte miC 

They are easily rounded up. The rest continue to wu debac i ue ncy. 
working at the speed of the slowest on the slion^™ Col ! ectivel y> 
their mates at mass meetings and generally trvimr to h,?f V? tmg with 
In doing so they are doubly punished Noi^ni defend themselves, 
diminished by the monetarist economic strati powers 

measures that accompany it, ( e . g moves in ml a , nd the Political 
unions), they also place themselves morally 1 lhe P° wer of the 
wrong according to the lights of those resoonsihlp spint “ alI y in the 
mg the wealth of society but also for iL2 e n . ot on ^ f° r nianag- 
addition to their other privations the values - For in 

also seen as the source of our problems LTS ° f tbe P r °t eta riat are 


25 


A “SOLIDARITY IN THE WRONG” 

It is a common theme in human history that those who bear 
the burdens, in many cases, of powerlessness and poverty are also 
placed in the wrong. Specifically, those with whom Jesus chose to 
spend time were those who in his day suffered the double privation of 
powerJessness and being, by the standards of the current spirituality, 
in the wrong. The publicans and sinners were in terms of the reli¬ 
gious culture of their time both failures and in the wrong. 

If we are to respond to the monetarist spirituality we have to 
look again at Jesus’ response to those in his time who were in the 
wrong." He declared that the poor in spirit were those to whom the 
Kingdom of Heaven belongs. Whatever might have put them beyond 
the spiritual pale of their time, their common fate at the hands of the 
supporters of the prevailing spirituality bound them together in a 
solidarity which would enable them to inherit the kingdom. 

All the faults with which those in authority charge those who fail 
to live up to monetarist ideals— that they demand too much, that 
they work too little, that their attitudes are inflexible— are the marks 
of those who place themselves in the wrong. But those very same 
marks are the signs of a solidarity which, whether for well thought 
out political reasons or not, places a shared future above a successful 


Personal one 

That <: s didarity in the wrong", that poverty in spirit, is, I think, 
what will (in ways that will sometimes irritate many of us* and 
frustra e some s^ood causes too) be the downfall of the monetarist 
prescription. In the end, people cannot be required to climb to 
success on the backs of fellow human beings. As workpeople contri¬ 
bute to the failure of the monetarist remedy, Christians must join 
with them and among other things speak of the fundamental truths 
about God's dealings with humanity. For it is these fundamental 
truths about our membership of each other, and about the inherit¬ 
ance of a shared freedom into which all are born, which make the 
failure of the debilitating spirituality of monetarism inevitable! The 
inheritance of the Kingdom really does lie with the poor in spirit. 


The Rev Canon Peter Selby is Diocesan Missioner for the Diocese of Newcastle 
upon Tyne in North Hast England. 

Courtesy and Copyright (C) 19S1 The Audenshaw Foundation. 
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Ar\ Open Letter to the Sljpigh Patriarch 


Your Holiness, 


Kottayam, 
March 10, 1982. 


Even apart from our personal friendship we ,h„ llM u 
communicate with each other by means other tha tr ” be able tc 
the public press. Only because direct com muni car inn c . olumns o' 
to elicit any response from Your Holiness, I am resmw, t 137 ? failed 
of getting in touch. f D S to this way 


1 have no reason to believe that Your Holines > 
planning this visit at this time was to help re-establish pur P°se in 
Indian Church. For had it been so. Your Holing pea « in the 
contacted us before announcing your visit and niaH^ 33 w ° u, d have 
nary explorations as to the steps we could take too ? S0Ine prelimi- 
the Indian Church. As it is, we knew about v ~f ltier f°r peace in 
only from the public press. We are now persuaded f ? ro P°scd visit 
mainly to consolidate your followers for a that you nmi* 

against the Malankara Orthodox Church. C0Dc ^rted fitter 

Your Holiness has not repudiated or correct 
actions of your predecessor which led to all the present any °f the 
the Indian Church. Your predecessor, in his letter no Irn ^itis i n 
made the incredible statement that St. Thomas was not - °/ L97 q 

that he had no Apostolic throne. You did well in goina ? a n J 
of St, Thomas in Mylapore to pay your respects to the ho? the 
and Patron Saint of India. Bui you did not make a clear y /^°stle 
about the Apostle's priesthood and throne. sta teai ent 

Your predecessor tried to foist an “Apostolic Delegate'’ 

Church without consulting us and against the unanimous re 0r t ou r 
the Synod. You have not apologized to us for this uncan 0 5 l, ^t ^r 
which was an affront to our dignity as a Church, and hav e f a l a ct 
insulted us by including the aforesaid “Apostolic Delegate' 1 f U niw 
official delegation. Vo Ur 


\? , i.j „ii canons and the constitution of the 

r . Y ° ur predecessor violated a^cano ■ rjval bjshops here. 
Church by consecrating a rival Catholic d regret ; n public about 
ou have not so mucb as expressed a t jf at this was a huge 

^is, though you have often told me in person tnai ^ 
err or on the part of the late Patriarch lgna 9 

come ofthe uncanonical 
Your predecessor did not,Jiowe\ , the territory of the 

J^ings you have done now. He_ d^d ^ ^id not consccra t e 

atholicate except by unanimous mvi ^ outdone your predece- 
? ol y Mooron here. You seem to tp o S ° ve that you were 

S° r ^ violating canons. I am P«g a « 1 * *££ done. But that 
5 _ £ ssured into doing many of 1 r ~, n onsible for your actions, which 
not make your Holiness less re p 

Cll 1 — a . _— liPTtCGS ■ 


lay. 


j hul maxe your — 

such long-term consequences, 

V , , „ initiative to contact us before your visit 

dmi 3 ^ ^ 6 DOt takeD -- £ * refused to reply to my messages 


----- - n v ny We refused to reply to my messages 

—ring your visit. You hav< ? . r y OU r Holiness to make 
n d letter. Perhaps it is not too late yet tor 


,,u letter. Perhaps it is i 
°ntact with our Church. 

t a ™r skier communities in India to 

I want Your Holiness, and our bas DOt violated any of 

now that the Malankara Orthodox Cb ~ peace _ We want a 

le canons of the Church. We / r n^ismites. We need, however, 
J st and legitimate settlement of all _ P ' ur f 0 ]j 0 wers, if peace 
10re co-operation from Your Holmes j for one sincerely 

! to come to the Orthodox chuT ^ b ’? pft to vo ur own counsel. 

°Pe that you will so co-operate, when le > 

your Holiness 1 brother in Christ 


(Sd.) 

PAULOS GREGORIOS 
Metropolitan of Delhi and the North. 
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Indian Visit of Syrian Patriarch 

'Zakk?! i^ currently lnTlt\t MaF Igna V US 

India from Damascus on 3rd plbriSS lg^^S ^ 8 ^7/ / 

Seems, to stay till mid-March. This is his fifst’nffii! \ S expecte T d ’, ll 

since he replaced his predecessor Ignatius Yao^hTl t0 
■away in 1980. gnat ms Yaqub Ill who passed 

Jhe present Patriarch } known to manv as Ari'tiKior, c 
Zakka I was of Baghdad, came to India at a tim» • t h j° p Scverms 
history when the old split in the Orthodox Church “hi * 11 Chur ^ h 
Patriarch’s party and the Catholicos’ party is at ts woro Th" the 
Vi.ous patriarch Ignatius Yaqub III hid taken n wr ; J r ’ / he pre_ 
steps, beginning with a leUer to the S£an ChZu 
advanced a strange theory to prove that the Chmcfi^ TnHi? ^ 
always dependent on the Syrian Patriarch Th7 ™ • . lndia was 
argument were that the Apostles heram^ n ■main points of his 
Christ appeared to the dfscioles iSr w/’™ tS i )? rSt wben risen 
■on them; the Apostles sS&mD j2?i “j 19 - 24) and breathed 
Pentecost. But since St. Thomas wa J™tf?£ Ved e P |SC °pal power at 
were made priests, he could not receive Wb , CQ tbe ten Apostles 

cost. So the Church established by St Thn SC ° Pa dlEQity at Pente- 
pendent and had always to depend L Antioch^ C ° U d n ° l be inde ' 

This outrageous theology on the mrt ~ . 

most of.the Indian people; it amuse/™ f a , Patnarch enraged 
present Patriarch, who admitted on™° thers > “eluding the 
that was sheer non-sense. l ° the present writer that all 

But Patriarch Yaqub followed this nn Ku 
monk as “missionary bishop” and sending himto^l /? 08 an lndiaD 
much as even informing the Indian Church wf s / d ' a Wltll °ut as 
Syrian bishop as ” Apostolic Delegate” to in/ S ° a PP° in ted a 
Catholicos of the Indian Church to be oK/’. ^ asked the 
Apostolic Delegate. D ob edient to this Syrian 

. As soon as the Indian Church receive „ 

prelate was being sent to India! thSan vl that s “=h a foreign 
who are now on the Patriarch’s side sent n r u b , lshops - including two 
to send such an Apostolic Delegate ThVV^ blc t0 the Patriarch not 
by the Church and was expelled by the Government 11118 ’ WaS re j ected 
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(V) 

( 2 ) 


( 3 ) 


Patriarch Yaqub retaliated to the rejection of the delegate by a 
series of steps:— 

he excommunicated the Indian Catholicos and all bishops 
and priests with him. 

hp onnsperated a rival Catholicos and several other bishops 
fo lake over the Indian Church, and divided up the Indian 
Church among them. 

requeued jh. «J« f ? < 

lloThe h C ad sei'up. V «»Chur®! f 3j 
without exception refused to comply). 

t t 7akka knows very well that these' ; 

The present Patriarch lgnat ' as /detrimental to the life of the 
actions of his predecessor are not y and unchristian actions. 

Indian Church, but also highly oiamewum y 

7 . . . , „ . hat patriarch Ignatius Yaqub’s actions found 

It is also true that Fatnarcu e num ber of reasons: 

support in a sector of the Indian Chuicti tor 

■ . ^rmld normally never have hoped 

. number of priests who c Church, could become 




(a) 


a _ uui __ ____ _ 

to become bishops /though against the coristitu- 

bishops through the Patnarcn, m » .y- 


umoer or ""“7 lr , d : ail 

become bishops in . 


/{ 


(b) 


tion of the Indian Churc , who cou]d not normally 

a number of priests an >. ons Jn > R utlite d Indian. Church 

aspire to prominent^ p Hne of leadership: 


(0 


could now come to the . . 

r who nad lost the civil suit against the 

a group of liau 


m 

i a *■ V 


%k 


a group of people W 5 the Supreme Court judgement 
Indian Orthodox Chiircn y . to a reconciliation in 


of 1958, and who at tbat * iiae / e s legation costs as the'court 

order to avoid having to p y the expiry of the 12 year 


had ordered, were now, afttr^ p, e ' en forced, free to 

period d^ing which t ^ wjthQut fitian d a ].risk; 


start the old quarrels again without 


(d) 


(«) 


i „rthern half of Kerala who had been 
Many people in the no rks 0 f certain leaders in the 

bruised by some in so _ could now use the .Patriarch’s 
Indian Orthodox Ch“ the Catholicate; 

actions as a stick agams , . - , , 

„ lt i d f is h in these troubled waters and get 
Some politicians < r ou „. m0or ting one faction or the other, 
some extra votes by suppoiti b 


. .972 and came tom climax during 
The dispute be g aa ar ° n / t two years matters were rather quies- 
the late seventies* In the p&si lv J 
cent until the present Patriarch came* 
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waut! 

no authority over the Indian Church kuMiku’’ 1 . n . Indla - and SC 'A 
at this time has turned out V ' S,t ^ 

or indirecdy ™ no. directly 

deciding on his visit. The Indian Church knew?h‘°, i" dil befor u e 
visit only after reading newspaper annmm™* a * ut , tke proposed 
programme. PPf announcements-about the visit 

theco“s=°o^ra»?a h !a7=f.t f f^?^ufn I f a “ Cb “"= b «■“' * 

be more opportune for the visit, he did not evmutmT.i™!!'’ 
communication, and abruptly came to India. acknowledge the 

Thirdly on arrival in Kerala he made an extreme 
speech, in which, according to newspaper reportsh^&£??E°. rtime 
loving father he was prepared to forgive his erring as a 

fir" iD ™ 

This speech put an end to all hmv t u 
cate of the East that there could be nj” part ?{ tIie Catholi- 
Patriarch whose sensitivity is SO limited reconciliation with a 

So far neither side has approach^ 

The Synod ol the Indian Church has issued^ p ther L° r ne S otiations ■ 
we publish in this issue. ued a pf ess Statement which 


Press Statement bp the Holi( 
Episcopal Sunod of the 
Malankara Orthodox Church 


, e rhe Malankara Orthodox Church 
The Holy Episcopal Synod of the m against the peace 

has made it clear that the Church y 
sf the Church. 

. , , „ historv of having endured great 
The Malankara Church has a 1: Hat i oa in the Church, 
wardships in the interests of a S 5 * 1111 -.. c em fnary, Kottayam, under 
J aid the Synod assembling m the ? thr ,i: cos . 
the Presidency of His Holiness the Ca 


F "- 

. f hp nnlv way to peace was 
The Synoi expressed its view tbBt rescinded the 

the Patriarch and his followers wao on.uQ- y 
'eace agreement of 1953, to correct t 

* .„Hn the light oF newspaper reports 
The Synod issued this statement in , ■ speech at Kottayam 

hat Patriarch Zakka I of Antioch hid t jj a [ “he was apolo- 

hat ‘-he was willing to forget and forg 1 ’ „ j j,[ s fellow-bishops, 

ising on behalf of himseir, his predecessor ana 
■ they or he had caused offence to anyone . 

The Synod was of the view that this a f abatement made by 
'-casion of rejoicing if it can be regarded a. _ the ch orc h. 

lis Holiness the Patriarch sincerely in vil . of reconciliation 

■he Malankara Church has always been m »vo after the 

□ the;Church. The facts that the ^^^^^ia'acknowledg- 
edgement in her favour by the Saprem-_C ^ ^ Church, 

d the Patriarch in 1953 subject to the CooshtoHo m . , q tfa 
md that she invited the Patriarch ‘“J 96 , 4 ^ ^ article 114 of 
Enthronement of the Catholicos, 1 “ forpeace, 

hat Constitution, are all evidences of this desire tor p 

The Synod made it clear that it was ^ Jp^y^ep,^taking 
leace had been established, retreated from it step ny 
actions contrary to the Constitution. 

In 1970 the Patriarch issued hb^^ a!p t g” a ^o S t?e, 3 founder and 
he nriesthortrf and throne of St. Thomas uic F 
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as his delegate, disregarding the^n 0 ^ 1 Timolli eos to Malankara 
Malankara Synod andlhe Mnhnkara 11 ^ammous opposition of the 
. mittee, the constitutional administrativ^*? 01 ^ 11 Maiia S‘ng Com- 
Church, The opposition to the antin' 1 U Monties ot the Malankara 
rom a Synod participated by uvo 1 ^ 6 / 11 ° f ,. the dele S a te came 
Patriarch’s party, i. e. Their Graces now in lhe 

present the rival Catholicos) and A hr, a P & S Mar p hiloxenos (at 
Patriarch proceeded to go on co^?™ Clemia. When the 
kara Church in arrogant disregard ofn^l bl , shops r for the Malan- 
Association Managing Committee of the ° ,lle Synod and 

a blatant violation of the ConstSjn^JjJ Church, it was 

The Patriarch then recognized a rlvii „ ■ 

Malankara Association called" “Jacobite Association” 011 aEainst the 

He enthroned a rival Catholicos wiiho„t ,i , 

k." AstcS" k ” a Ch " rCh ' »«’»*■« Z\Z 

municating thj declaration acorn- 

Malankara Church. 0 cos > b|shops and people of the 

The Synod made it dear that 

“; h “ ™i Ss s a SX sa <* 

ms suas 

Cntholico, ™ less the o Tit 

Canons ^ ^ SET 

his IrTprlstonSS'in”^ 5 Z His Holiness .he Pa.riar , ■ 

ISHisigstej 

the errors made can be usef fi ^ f^ St3tements without r J The 
Churches, and the general public ^ l ° misrcad other Cotfal?? 
The Svnod hnc —a i . 


creative 


j - 

the Synod has reiterater! ■* 

"" act ' ons leading £ S&S£ -opera* with a 


Meu/5 and Notes 


t The Church in Egypt * ' , 

„ I a KHf>l Nasser nor Anwar Sudat. 
T Hasni Mubarak is neither Gamal A between the two. 

In fact he seems to think that he can find lus way 

, , ‘sentember 19SI. Of ihesc, 
Sadat ai rested 1500 people on 5tn than the population 

CO, i. e. 10%. were Christians. T there are 6 million Copts, 
fat io. Jn a country of 40 million pe P * ^qq arre sted, the largest 
'■ e ' ] 5% of the population. n An0 °"f hood the fanatic organisation 
gr °up came from the Muslim Hrod c/ r /everywhere. There were 

^kich wants to set up an Islamic Sta ? a(jicm g the arrested. 

als ° 8 Coptic Orthodox bishops and — P 

, arrest in his own monastery. 

... Pope Shenouda was under house g Governmeilti A five-bishop 
His recognition was withdrawn > _ {0 ^minister the Church. 

Papal Committee was appointed by?* both 0 f whom have visited 
“‘shop Samuel and Bishop Athanasiu , ^ Rapal Committee with 
the Indian Orthodox Church, > 

‘he former as Chairman. . _ 

. >lt which the Managing Committee 
„ 17 days after the arrests, about ^ message of Protest to 

of the Indian Orthodox chur< A r ho dox Church met, on 22nd Sept. 
Sadat, the Synod of the Coptic Ortno t for t]ic Papa i Com- 

1981. They declared confidence an _ tfaat « the e cclesia! position 
tnittee appointed by Sadat, but a - heen touched. The Canons ol 
^ Pone Shenouda the Third JJ, 

°br Church are preserved and fou 

i aoi Sadat was assassinated. Bishop 
Two weeks later, on 6-l°-' 1 ^ 1, iDS ft seems he had first been 
Samuel was also shot by the as, hen some official who wanted 
seated away from President - aoa „I e t0 a seat closer to the President, 
to honour him, asked him to c i ea der, died in hospital. 

Bishop Samuel, a great ecum ‘ G . 

. , . Rcni-Souef) is now President of the Papal 

Bishop Athanasius (of Be 

Committee. , , . , 

. n nriests arrested in September, 4 bishops 
Of the 8 bishops and U P r '~ ed b Mubarak. Then one more 

and six priests were first reie s n released. According to our 
_ __ .._ were agam *“ ...+;ft 
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Under Mubarak, the Egyptian r- 

December and declared that the President r,f°tv, nC1 c ( Sboura ) met * n 
no power to elect, appoint or remove the pT the Egyptian State has 
Coptic Community. This is taken as u Pat ^ rch of the 

m withdrawing the government approval of thl 0 ° that Sadat ’ s action 
But Patriarch Shenouda has not moved out lfv° pe 15 unwarranted, 
he is now free to receive visitors He taU mS monas tery, though 
administration of the Church, but the Panat n “° direct part in the 
.'. all important matters. apdl Counc 'l consults him on 

Mubarak is in a difficult position If he 
arch from house arrest, and releases the other eh/*;- es the Patri- 
Muslim Brotherhood will be very angry if their “ st ! ans !n jail the 
1000) are also not released. 8 * “ their P eo P' a (still about a 


■ otber hand he has released the most nm * 

whom Sadat had arrested—Ho s sene in Haikal JhS m !? ent citizen 
and friend of Nasser. Mubarak warns fo get o« o°f tf ^-Ahram 
grip into which Sadat sold his country. But before he t • Ame ncan 
wa its to get back the Israeli occupied Egyptian teri-U^ 5 ’ Muba ralc 
This he may get by April, if nothing untoward hannl y of Si nai 
wants also a 6.5 billion dollar credit from the U s af ' But l le 
five years. So he cannot free himself from U. S. cont -i tile Qext 


Inflation today in Egypt is 20% per year, and f 0riH 
costs 2 billion dollars a year to the taxpayer j? Subs! dy alone 
western investment, the economy is in shambles. Th Cs P*te massive 
the rich and the poor has greatly widened in the Sadat Sap be tween 
small leftist groups, against whom Sadat encouraged y , ear s. Tli 
Brotherhood, are now becoming larger and more active * Muslim 
it seems, wants to re-establish relations with the Socialist o uba rak 
and keep the friendship of the U. S. A. at the same time f? 11 trigs 

still spending on arms more than it can afford, and i s g e E- Egypt: ’ 
and deeper into debt, on that account, while the poor starve 8 dee Pe r 
had given the U. S. A. a military base on the Red Sea p 0 ~ Sa^,. 
Banas, for the Rapid Deployment Force. Can the U. S. \ R a „ 
and West Germany, Egypt’s three largest benefactors also s ’ Ja Pan 
from bankruptcy? The people have begun to wonder. Egy P f V . e her 
calm below the surface. A new eruption may have disastro Us ls Pot 
sequences for all. c °ik 


2. What is happening in Ethiopia? 

There have been frequent reports in the Western press ah 0b 
religious persecution in Ethiopia, by the new socialist govern^ 
On investigation, however, the story comes out differently. 
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1 including priests have been 

A large number of re, *= l0a !of Christian Churches have been 
^rested and put in jail. . A ° a been confiscated, 
dosed. Church proper.,es at , he sam e .ime, several r,e.r 

The paradox, however, is that*. ln man y parts of the 

church buildings have been co " st ^ rt m literacy campaigns and 
country the churches take atl p C |., os bas been released from jail and 
development projects. Bishop ess . The Patriarch and,■ 

gH’en responsibility for a P . < e tbe country. 

others travel freely inside and _ tbis para dox. One' 

There are two possibilities_f^^nating and integrating po^er 
yew is that there is no ceatra p ^. b ° r of the ruling military ^ 

*n the Government. Some ro “ sbu t down a church, oQe 

the Dergue, may give an order . bea d of the military C -4 
a PpeaLs to Colonel Mcngistu* t . down churches in the provi 
can get immediate redress. V 105 filers. 

may be the work of local mil y confiscation of 

„ Tha, is one explanation. The «g 

church property is according to fit (rent or profit margin) na 

I ldividual’or group to urste P"«* 'fording to 
'<> b, taken over by the “he Western P®Jiy“ us 

The largest rumpus was create b y the Protestant 1 America 

Ration of a high-rise building owned by' ■ hl Europe and AmM . 

Church and Manned by building, g ^^d 

Targe am mats of rent receivedl from h t Govemm®^ connwa 
for the upkeep of the Church, ^owta budget of the Frotesiam 

•bitpr„p^ ly , P ,heyn,aysnpportthn w U38P g f or th e Orthodox Church 
Church for a while, as they are n But when Church 

There is no religious P^^olved in political ii^urrectmn,^^ 
people are suspected of beia S arre st of the lea & case 0 f religi- 
gpvernment acts qutcWy- T ]itica i crimes, de Cburc hes 

Yeaus Church was obviously to P Western Churc __ nressure on 
?us persecution* But because the w use gbvermnei 
in Eastern European Socialist | elica l lea ^ er 21l in ; an style! 
the Ethiopian government the j a y S true Argcn 
to disappear within the next fe Orthodox Church 

On the other hand Patriarch government ministers of the 

is still in prison, along with soal a °e S tcd for pofitical reasons,.thong, 
Haile Sellassie regime. He was a ■ ^ misappropriation of Church 

the charge levelled against h*™ 0 g- if had not misused the free- 

funds. He would have been better o . n (he ; m p enaI palace where 
dom the military government . nr i v ilege of going to the Church 
he had been imprisoned (with tn 1 frocn the Church; was recap- 
for the Uturgy), He effected ah esc v _ e r jg Or0lJS imprisonment* 
tured in a day or so s and was put un 














Patriarch Theophilos seems to be in eoorf hi^ur,- m- r,- a a 
relatives are allowed to take food to hinHn prisons’ll l/nn? dS f" f 
the question that the government may relea e him T T ° Ut ° f 
request to that effect from the Holy EoLonaftLn 1 ^ ere 15 3 
Patriarch, His Holiness AbunaTakle hSSW thC 
bishops in prison—notably Abuna LucaffiL^l®" °r 
memory is correct. Haile Sellassie’s relrnimi/.u B * 1, l0s ’ if my 
maiiam is also in prison. rel ' eious advts or Abba Habte- 

There should be a large delegation from th, n■ ■ 

Church at the W. C. C. Assembly in vlncouvw ne^?' 3 " ° rthodox 
quota is 12 But they have nominated only JT' Thei , r 

of a misunderstanding on the part of the Church L the result 
restriction? Wc don’t know yet. U c “’ ° r sovernment 

The Government seems to make some distinct™ i— 
and the Orthodox Church on the one hand as Sation-S Islam 

and on the other the various sects like Pentecostalists RnU tUt!OT1S l 
Jehovah’s Witnesses. The latter seem to th * ’ Baha,s an d 
severe attacks. It could be that the Evanvel.vSV/^ ° f morc 
Church is also included among the “foreign” Ss Mekanne Yesus 

The Ethiopian Government is still in th* « 
policy towards religions. We should watch f, rocess of sha Piug its 
lineaments with great interest. watch the emergence of its 

3. Canterbury suggests church p eace summif 

bishop of^Su^S;i:S has W m ld A "f icanism , Arch- 

fmportance fco T^T 

together in some neutral place to pra^'S V- eaders We re to gather 
ther and to express their commitriLf to pS? co '>vers atlon ^ toge _ 

summit”, even while ^ecmmiziifp “ti,** 13 * t!iere ma y be an int f -+u 
be politically maoi^te?3^5* C 1 0nfc ™»«* may^S 

Pi men and [Lutheran] Archbishop of Unm!!i n r 1 ? rthqdox Patriarch 
heading up separate efforts t n h Up P sala Olof SundhvV, . 

Pim»“gate° ther rdi8i0us "I”‘ v a ' 8er “»k»4fe 

asceticism abj, ,|£3J&«|. 

■ He also regretted that the 


Church of England anT“not playing 

criticized for making a moaest _ 
a full part” in ecumenical activities, 

_ i-ch Anslican relationships with Roman 
Asked about English A g Western Christians on the 

Catholics on the one h f° d L 3 mav we ll be among a minority in the 
other, Runcie observed that ne may t0 move forward on both 

Church of England who think « P™ 0 f English Anglicans might 
fronts. He said he senses that a J * grouping and the other, 
think it necessary to choose between one t Courtesy-EPS 

4. -Deep i. a Process Bog ” observer , magazi „ c 

(This piece appeared m the author, Vernon Wishart, is 

of the United Church of Caaada UD - ted Church, Montreal. It has 
minister of Erskine and America 

been edited slightly). meetinas or leadership 

If you have attended SC e y0ll begin by “sharing our- 

training or other church events ** by the inevitable small 

selves” and “our cxpectauons > „ have been involved in the 

group, felt pen and pad of newsprint, y 

“process” movement. United Church today. When 

“ ” is the *'in M word m ctafFare considered, high od 

appointment for conference or national ^ ^ a pr person?” 

the* list of weentialeioalificaUoM how we b “ s 'i 

Its techniques and assurop preach the gospe . . 

ness, train our ministers and ‘ pass, if it were not sp dama °‘ ng to 
wait patiently for the vo = ae F 

our life and work. ^ ^ ^ in the Bible and 

Historically the Church has saio s the ‘'experiencing 

Christian° tradition. The of meaning. All that 

self” is the centre of autnpriw oothin g dse. 
gives light is the “feeling , shift . 






• v 15 S is Aal one becqffes of si humaD kind has 

nstmn faith is that hes that becau se If- once viewed 

r. S “w. G r°d” upon self- ^"" f.’fubll.ndy cul.lv.,.d as a way 

something to be overcome 

redemption. i see it is undermining not only the 

The process movement, as ability to address with prophetic 

mrch’sHfe and work but aB^it ^ me outline the movement s 

.rity the issues facing o ? ■ f rom the biblical faith. 
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U Human experience is the source and substance of redemption 
The biblical faith does not ignore human experience, but it 
never makes the mistake of letting our experiece’ define 
redemption or God. 

2. Sin is the rejection, negation or violation of human fulfil¬ 
ment: The fundamental weakness of the process movement 
is its inadequate understanding of sin. Christian tradition 
and Scriptures refuse to discount the reality of our “fallen¬ 
ness and its terrible effects on human experience, including 
our feelings and our thinking. 5 


3. 


4. 


The self is in the process of becoming. Evil is the failure 
to realize human potential: The process movement feeds- 
religious privatism and individualism. By losing touch with 
biblical roots, it fails to understand the enormity and per¬ 
vasiveness of eviL It therefore lacks social discernment and 

SS? e ? U f, S prophetic role of exposing corpor- 
bs well ss individual evils 

l^'ir ” ss 

S^cwemaTcc Xt" are given 

created. “ cn God a nd not humanly 

Modernity and its categories n f n,«. 1 
for Christian reflection: Once we bfu* the cr * tena 

ween God and our sinful selves - the d,stmctio ° bet¬ 

ful assimilations and accommnri’i- re arise a * Sorls of skill- 
US. The authority of m„Te™ ,h *»° B h, ° ft c ? lt " re ™°<l 

? ftrad;ti on or Scripture g The a ? StltUted for thc 
the Church and the world is lost and th dlstlnctlon between 
the central symbol of our redemption.^ Cr ° SS IS no lon S er 


for the everyday iSbo^thJchmch! has some concrete consequence: 
L ° Ui 

?, rked the life of this church d geological base, ona 
eXPerie "“ S ” ““ etootional SftariS™! n ° W " 
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2 Bv refusing to act and think except in terms of process, the 
‘ movement increasingly refuses to act and think in terms of 
people as persons of value who are responsible to one 
another. People are graded (and degraded) according to 
whether or not they share in process tbiukingand techniques, 
lronicallv, what was supposed to be responsive to persons is 
often guilty of manipulating them in a manner which would 
excite the imagination of a medieval pope. 

3. The process movement is particularly vulnerable to the 
secular movement towards bureaucratic control. Having 
uncritically accepted process tools and techniques, it now £ 
uncritically accepts the tools and techniques of organizational 
planning and management systems. Already more and more 
matters of fundamental policy are being decided at the 
bureaucratic level and come to local congregations practi¬ 
cally as accomplished facts. 

We need to recognize examine and discuss the assumptions that 
shaoe the Church’s life if we are to renew Christian witness and 
action While there is much that has proven worthwhile in the pro¬ 
cess movement, nevertheless from my perspective it operates from 
assumptions that cut out the heart and substance from the Christian 
faith and it is therefore false and debilitating to the life and work of 
tli| Church. Courtesy-EPS 
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